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God and/or C@%kar
Man occupies an instable and intermediate station or stream of

bzcoming between the God end the animal, between the Light and life,

and between the Superconscient and the subconscious. In the traditionala

usage of "rendering unto Ceasar the things that are Caesar's" the
meaning is to give unto the political authority that which is 1ts
due, but not that which properly talongs to the Divine. But
poliiics is a primary, if not the supreme, expression of the vitel
principle or life and, accordingly, "Ceasar" readily becomes extended
as a symbol to mean the vital coﬁbonent of Hature. Life is not the
whole of the lower nature but it is the strong and dynamic portion
of i1t and is capable of bringihg_man into complete subjection to
1tself. That which stands above man we call "God" or the"Divine"
or the "Light", not meaning thereby that there is a total absence
of the Divine in lower nature and the eubconscient deeps, but rather
that the Divine is explicitrand revealed above while It is hidden
and so deeply involved in the below that It is very largely
dominated by its own negation or the undivine in all this reglon.
The issue presented by the title of this paper 1is the three-fold
possibility of man excluding God and choosing Caesar, or excluding
Caesar and choosing God or, finally, finding some way of choosing
God without excluding Caesar. |
of one or the other

The choice of the first two alternatives is well exemplified in -
the religious history of mankind. A few have successfully chosen God
and excised Caesar, but many who have attempted this bhave failed
finally falling into a state of . psychosies or a etuck condition
wherein, while haYing risen in consciousness above the lower powers
df nature, they yet stand in a middle region where the Divine 1s
an inaccesfgable vision beyond Reallizatlon. A larger number has

chosen Caesar and excised God and, whille these'maywhave escaped
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the hazards of psychosis, they have done so at the pr;ge of leading
utterly meaningless lives in the finite domain of 1life and death,
and one may well wonder whether the avoidance of psychosis was worth
the price. - |

Ve prOpése to lnvestigate the possibilities of a middle Qay which
.shg}l'aéqid the hazards of the d%ﬁchotomous:choice between God and
GaeSar, but first we shall elgucidate the problem to.eome extent and
consider eépeoialiy'some of the offerings of modern'w%stern psychoiogy‘
. with réspect to the practical problem with which men is faced Qhether
he will or no. ' |

From the standpoeint of the surface view of biology man is no more
than an énimal which gomehgw has acquired the ﬁbwer to fhink,lbut ir
this weré the whole truth the guestion of how or why an animal came
to think would be an insoluble mysiery. Several 1iving forms have
achieved a botter adjustment in nature than man, quite wiﬁhout‘the
power of thought, as lnstance the ecase of the glant reawoods,A.If life
were the all in all, 1% is difficult to see why life should not be
content with such viable forms. Further, as one submits conceptuol
thought t0 a trenchant analysis he becomes impressed with its utter
incommensurabllity with 1ife. Nothing in life explains it. It seems
quite like an allen guest which cannot fulfill itself in the restricted
forns and modes of life, while life resents and resists the force of
.the-conceptﬁal power, One who has experienced highly concentrated and
intense conceptual thought effdrﬁ‘ig made keenly aware of thils fact.
it 18 inconceivable that the eki¥g exclusive child of life should be
so vtterly alien io the nature of life.

The truth is that man 1s essentislly a thinking be;ng grafted onto
a living form possessing an animal nature, and between the‘natufe of
the thinker and the nature of the animal there is usually open warfare

or, at best, an unstable truce. With most human beings the animal or
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vital nature is in the ascendent position most of the time with the
thinker reduced to the status ogfgervant or galley-slave of its
1nferior‘_ With the few, perhaps one in a thousand, the thinker
is ascendén&feither most of the time or can be so at will, and these
are the only human beings who have attainéd the staius of being
real;y_men. But even with this one-tenth of one per cent. the control
of the‘vital nature ié precarious and incomplete, so that perhaps
not more than one in & thousand among them have such effective control
that the flight to the higher pole of being 1s possible for them.
For the remainﬁder there is a high incidence of neurosis, sometimes
eventuating 1n psychosis, and this leads ug to a problem that has
become critical in our time, |

One who reads the psychological publications of Sigmond Freud
and Carl G. Jung is likeiy to be amazed at the large number of
patients who are well educated and come from thé cultured strata
of soclety. Thefeiis & large area of neurosls and .psychosls of a
type which is peculiér~to cultured man and this fact leads to serious
- questiong as {0 the'nature of ihe eteology. The leading thesis of
the earlier vork in this fleld, i.e., that of Sigmond Freud, was and
is that the difficulty grows out of the supfression and effort to
sublimate the animal nature and thus the treatment should consist
in at least some measure of abandonment of the control and the effort
at sublimation. This method appears to have a record of some-success
in éhe removal of neuroses, but in at least a portion of the cases
Dr. Carl G, Jung has found that the method falls. There arevinstancgs
in which a regréssive solution is 1nad;quate and only a'congtructive
approach is effective. The fact of primier importance discovered by
Jung is that in some cases the demand of the soul 1s for an;obJective

which lies above and beyand, and in these cases the regresslve



orientation in psycho-analysis 1is not less than poisonous. It is
at,this point that analytic psychology begins to broach the domain
of Ioga and the higher religion, a fact of which Dr. Jung is clearly
aware and concerning which he has wrltten much revealing real
wisdom. He has in fact bowed invreal respect to the superilor
psychologicul wisdom of the Orient, though affirming, apparently
soundly, that the psychological problem of western man;oannot be
handled simply by grafting oriental techniques upon the‘tho Wéstern
psyche, since the right Way is such only for the right man.
| We are not here concerned witﬁ'toe problem of the human beings
whogé diffioulties can be reSolVed by the regressive techniques,
as from the poiot of view here taken they are to be regraded as the
failures in the Way who must start anew. Those who are‘ready‘to
essay the crossing with substantlal prospects of success are the
ones who command our central interest. The concern here grows out
of the fact that a possibly successful 1ssue 1s not an automatically
successful issue, and something can be. done to facllitate a favorable
culmination., But the problem of what can be done 1s very difficult.
’ But.before we turn to this special problem, some attention will
bs given to the more popular approach to the problem of humanity,
‘which problém includes, not only tiie problem of neurosis and psychosils
in the narrower clgmmcal sense but, as well, the more massive
problem of general maleadjustment, including economics, sociology
anovpolitics, all of which 1s part of a basic psychologlcal,
philosophﬁcal and religious problem.. These popular solutions belong
to what we may ca11 the psychologlcal, the political economic and
sociological left, as exemplified by Karl Mark, Sigmond Freud and
Trigent Burrow. They all have the common characteristic of proposed
gsolution by a regression to the materialistic, the vitallstic or
the animalistilc, together with‘an explicit or implicit denlal of
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the Divine, the Supgrnal or the Superconsciént,and‘eﬁén of the
conceptual developing in freqdom in its own dimension. There 1s
here a denial of all the higher and finer abnstituenfs of the
human qoﬁsciousness, or, in symboiic language, Ceasar 1s chosen
with én ekc%usive insistence as a sort of undivine all in all,
and the God is denied and crucified as of old.

For one who has had the decisive Realization *hat the Higher

is wuich is

Powerﬂ variously known as the Divine, Buddha, the Supreme Self,
Tau, etc., and has kqown»ﬁhe experience of union with that Power,
the aﬁtempteq solution of the problem of mankind by sygtematic and
permanént reg;ession‘to‘the animal appears as & supreme moveﬁent of
Ignorance; It is a course which,‘if not checked, will lead to
ultimate disaster for humanity! 1t is not that the leaders of this
vast leftist movment have seen no truth at all; they have seen a'
part truth, but it is a smgll truth with only a narrow fleld of
valid application. 4n exclusive orientation to the Transcendent
is far better, even fﬁough nature,were abandoned forever, But this
is not necessarily the only alternative.

‘Before departing from eonsideration ot the point of viewxwhich
regards Caesar as the all iqéll while all the rest is viewed as only
a delusion or at best a senimental indulgence, it may profit us to
review briefly certain general effects produced by the western
pesychology based upon the study of pathology, in contrast to the
effects produced by the-eastern‘?syghologg based upon Yoga. ’Even
though the eastern Psychology may be even brutally realistic in its
analyeis, yet there always remalns a central value which, not only,
is undamqged, but iB even raised to a level of high exaltation.

Tue Trikaya of the Buddhists, the Sachehidanénda of the Hindus,

and the Tau of the Taulsts ever remain precious and sacred in thelr



exaltation, and in no sense depreciated or disparraged'by the psycho=-
iogical anélysis,.and may even be brought out into a clearer light.
But far = otherwise is the effect of most western psychological
analysis:when it deals with domains which properly belong to the
religious dimension. For after the'psychologist has finished nothing
sacred or precious remains; all supernal value is Qashed awayav
Mystical states of coﬁsciousness are viewed as an effect of a misplaced
sexuallty; religious symbols are seen largely as ideallzed phalluses
or yonis; and reiigiosity in generai as a sort of perversion of the
1ibido. It all becomes a massive "nothing but" which takes gaway
‘from man evefything of real worth. And what is the replacement?
Perhaps a liberated animal sexuality; a "peality" which is no more

the
than @n otiose, mundane surfdace; a canalizing of the libldo

exclsgively in the péths of lower nature. . ‘

A pfimier'qcnception in western pﬁychoiééy is the "1ibido"..‘By
"1ibido" is meant the basic vitalrdrive, kﬂown by.Schopehhauer as
the "Will" and in Buddhism as "tanha' or thé desire for sentient
existence. It is thejwill to live, ‘a force which operates more
unéonsciously than in the fileld of consciousness, and vhich is the
dypaﬁis that leads to fhe perpétuation of the 1life of the individual
and the species. It is the father of all war,of alllgreed, of all
lust and of all violehce, and is the dark shadow whilch renders all
embodied 1ife primarily an existence in pain., But 1t is this which
the paychologist has called God! To be suré, there has long been
an effort on the part of humanity to sublimate this 1ibid§ and the
greater parit Ef religion, the more familiar part, can be traced on
the surface to such an effort. This is revealed in the fagg ghat a

vast number of religious symbols are, elther explicitly or,lildden

way, symbolg of the libido. But the higher religiodsity is grounded



upon a hidden and 1nf1nitély higher dynamic principle which camnot
be found by a search of the surface or in the dark of the sub-
conscient‘deeps. The western psychologist has not reached the

- proffundity afid purity of insight which 1s necessary for the un-
covering of thls hidden Power,‘and he cannot attain thls unless he
ls willing to surrender himself to the profounder religious
transformation and becomes more than éecular man. When he has done
this, and only then, will he be able to reach to the deeper Soul,
rather than the soul of desire or libido, which is all he knows,
and then deal with the needs of both souls without bgins a force'of
_profanation énd desecration, But at present he sees only the surface
" and the deeps of darkness wrapped in darkness,

No doubt the effort to sublamate the 1ibido has done good, and what
we have of civilization and culture is largely due to this. But
sublimation is not enough. 1t 1s not enough b;cause not all the
powers of a superior mind and mental will or the higher vital feellings
are sufficent.to effect a complete sublimatioh. A residue remains
é&bbornly persisting in 1its old pattérns of behaviou?, and this is
often a large and, perhaps, a major part of the total libido. To be
sure, thié may be coerced into sllence by the mind and will if they
are strong enough and the higher man may be llberatéd, but more often
the effort at coercion is either not effective enough, or, if for
a time apparently successful, results merely in a driving of the
residualtiibidoiinto the unconscious where it grows into a barbaric
force which can ultimately emerge and overthrow the individual, or
even a whole race. Neurosis and psychosis, individual and collective
is the all tood frequent result. So sublimation is generally less
than adequate.

An alternative course is the amputation of the constructions through
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sublimation and a healing of the Amphortes wouﬁd)produced by the
schizoid divislion of the l1ibido,by means of an Ilnterfusion of the
different parts of the libido. But this entails a radical sacrifice

of the better part of man and a giving over of everything to the

'1nfrarationa1 nature, where then EVEX all exists in a state of

inchoate indeterminateness; a lurld stew of uncertain and

‘questionalbe ingredlents. The fact is that the intuition which has
.led to thq attempt to sublimate or domest1cate the Libido is right

but the method has largely proven inadequate. Where the result 1s

a psychosis it may indeed be necessary to amputate the fruit of
sublimation in order to heal the wound and then interfuse the pevered
parts in the sub-eonscient dark, but this would appear to be a
desperate treatment for a desperate situation. ?here is always the
the serious danger that the unconscious and barbaric portiqn of

the libido may selze upén and barbarize the domestlicated portion,

~ but on the positive side there 1is the prospect.of'saving the psychotic

P
from immdnent disaster and off sup}ying-the basgsls for a new life~

integration; But this would appear to be a last resort treatment
means ' '
when no other 1s effective: or known,

. Any thedropeutic or religlous practice which centers around the
integration of the:libido and the raising of this to the status of

master-principle, while it may attain a state &f nirdvandva or freedom

from the opposites by a liquifying interfusion, does so on the basis
of an infernal and not a supernal principle. The fact is the 1libido
is not Divine, it is anti~Christ or the Judas who betrays the Christ,
it is the root base of all egoism, 1t is a child of the dark and hates
all light which 1is more than a lurid glow. It 1s not the root cause
of manifestation of the evolution, but is a secondary power which

can play only a secondary role. But this is knowledge knowable only



by Yoga and unknowable by mere empiriiigg&»,,—fﬂ’““’#””
?szjfﬁaﬁe two attempted solutlons of the problem presented by the

Q‘”ﬂq dychotomy of God or Caesar, 80 far considered are respectively
" the amputation of Caesar, and the amputation of God. No doubt the
successful amputation 1n either case does achleve a kind of unity.
‘The amputation of Caesar, when successful, leads to Liberation and
Enlightenment at the price of severance from the éorld with its
vanlshing as a maya. VIt does nothing for world redemption, and
+ go far appears to have been a possiblé achieverent by about one in
a million, The amputation of éod is, no.dOubt, more aééssable.
to the many, as is.witnessed by the appeal of ﬂmmmnnisﬁ Marxian
Communism, but it leaves only the union of the collectivity and
threatens the death of the higher Soul. Is there then some other .
wéy whereby God and Caesar can be integrated, and net merely stand
in a relatioh of armed truce? .
It is the thesis of the writer that such a Way does exis%?dthat
" 1t can be known and demonstrated. This way, however, 1s not that
of modern psychology nor of the tréditional Yoga, but a Yoga that
is integral. The key word of this Yoga is not interfusion, nor
Liberation, but Transfermationg though 1t must berciearly understood
that it does not exclude Liberation and an ultimate interfuslon or,
: is to be understood
rather, Integration. Rather, Transformationias an emphasis over and
above the oblJectives of traditional Yoga, while all of the latter
are accepted at the same time. It 1s thus eséential to have an
understanding of what is meant by Traneformation in the present sense.
Superficially 1t might appear thaﬁ ?ransformation is but another
word carrying the essential meaning currently attached to "sublimation",
for in sublimation there 1s a certaln transformatlon of the libldo

from the channeis which are normal in nature-into something ethically,

aesthetically and cognitivelyvhigher and, along with this, some change
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in the nature. But in the present usage “Transformation" is a designation
of a process which differs from sublimation in the ofdinary gense in
at least €§ respects: |

1. Whereas sublimation, as commonly understood, is alego directed
process, invblving aspidmt:‘{on,= Transfofmation is directed by a Power
higher - than the ego. In pé}cholosical terms this Power may be viewed
as a superconscient Dynamis, but it is far better to employ a¥ religious
designation and give It the name of the Divinity which has effective
meaning in the consclousness of the individual. It is indeed the
Divine. However, It 1s a Power that can be known or reallzed &nd 1s
thus no mere speculative or abstract philosophical existance and
nothing more. An effective powef is a real power, and the effectiveness
of this Power has been adequately demonstrated. It can be felt‘in
Its Presence and Its Action. The proceedure in Transformatlion entalls,
in addition to aspiration, a faith and trust in and surrender to this
Power, along with a stepping aside of the ego in the government of
the mind, life and'body. The whole process 18 religibus in the
deepest sense of the word and, while a psychological aﬁpreciation of
the effects of the process 1is ppssiblé, &et it is highly important
that it should not be viewed as a mere,matter'of psychology or
peychological adjustment, as the cheapening effect of this vieWpoint
may ¥¥ maim the whole process by reducing it to something essentially
egolstlec. Psychology is no fit substitute for God.

The failures of sublimation grow out of the fact that it is a
process gulded by the higher hunan thought and feeling and these
restricted powers are inédequate for the tésk. The best intelllgence
of mx® man que man is inadequate for effecting all.the'necessary

sublimation, save by an heroic effort of Tapasya which but few can

attain, The infra-rational components in human nature simply do
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not respond to rational control and direption; A strongiintellectual
will may censor and représs, but this is neither a destruction'gor
sublimation.v The censéred and repressed forces are simply reduced to
a life in the unconscious where they do damage and often serious damage.
But the limitatlon attaching to the finite human power of thought
and feeling does not exlst with respect to the Higher Power which
guides the Transformation. This makes all the difference in the weorld.
Transformation is a procsss which ultimaiely acts upon all phases
of the nature and not simply the highest or higher as they are valued
by the good among men. Thus ﬁhqsé parts of the nature which effectively
resist the egoistlcly direéted.efforts.at sublimation can be carried
along, or can be in effective degree carried,along'by first being
subjected to the transforming process. $his results in an eliﬁination
of the schizold effect of sublimation that.may result in disaster, since,
in the end, there is not left an undisposable residue, repressed into
" the unconscious, which can affect damage. In order that the process
may be effect;ve the‘nature must become as plastic as pbssibéé; a8 much
'liké.putty in the hand of the Botter as hay be, This implies abandonment
of self-doing and surrender to the Higher Power, a étep,}which, while
it affords certain difficulties, is, none the less, probably the
easlest Way avalilable to man,
2, In the ordinary man = the man who has not been Divinised -
the dynamis which supports the ego and which caﬁses the "wheels to go
round", as the saying_ié, is the 11b1d6, In the process of Trans-
formation this dynamic principle is replaced by another which 1s
immeasurably higher, i.e., Ananda. Ordinarily we think of Ananda as
Delight simply, but this is the characteristic whlch may stand out
most conSpicﬁously in our expérience, yet, f2lls short of the whole

significance of Ananda. Wor does the trinity of Joy, Love and Beauty
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exhaust #ts meaning. Also It 1s a subtle and great power, the force
which leads to the Divine Manifestation as a éreat Pléy or Lila. The
universe 1s thé by-product of God fevelling'iﬁ His Joy, Delight and
Love, with no ulterior motlve; for how could the perfect ever have a
need? For the imperfect endé oy goals are ﬁalid and even necessary,
but not so in the case of the utterly complete. Man in the Ignorance
is finite and imperfect, suffering as the slave of ego and 1libideo, but
mén?@-fully Divinised, is free, 1nf1nité and perfect and, therefore,
withouﬂ-ego and libido. In the ﬁrbcess of Transformation,sliowly or
rapidly, Apaﬁda‘replaces 1libide and the 1ife becomes cast in‘a mold
quite beyond our presént imagining. In the end the God~emerges out
cf the man and suffering and darkness vanish forever.

As Ananda takes over in the life and coﬁsciousnesé of the Sadhaka
a new quality of Joy, Love.and*Beauty replaces thelr dull counterparts,‘
heavily dogzed by their opposites, which are the best fruits of the
11bido. A change has taken p}aée which renders possible and even
easy those steps which otherwise-only-thefew‘haveibeen able to take
~with supreme labor. Something of the distinguishiﬁg characteristics
of this Ananda can be told, but the impact and quality of ite force
can really be known only by immedliate experiénce. First of all, the
Deﬁlight is no ﬁere ®Xm evanescent pleasure derived frpm a desired
' object, but is a self-existent Radlance thai 111&£nes and blesses the
oﬁject, but does not depend upon the presence or absence of the object.
It is a bestomidl of Upgece., Within Its Rays all things, all qualities,
all phases of the nature are tfansformed into purity within an aura of
Inefrible happiness. Likewise is it with the Divine Love. For this
is a Love that mnever dies nor alters 1nto;1ts other, as 1s so often

the case with a mere vital love, but 1t shines eternally and never

condemnns the object or turns away because of any unworthiness of the



latter. It ever follows the ﬁiﬂgrim in the Ignorance even thoggh

. 'he passes tprough the depths of hell. Thie Love is alway%:£;:£ the .
c¢hild in the darkness\becaﬁse of the cloud over his consciousness
_for the most part does not ¥now that It is always about him and so
imagines himeelf to be alone and deserted. 4nd as 1t is with the
Joy and Love so is it with the Beauty, for the Beauty is a self-
exlstent radlance that destroys all ugliness by 11ftins’§?$;st.mirage
which deadened all things in the range of ordinary conscioﬁsness‘

For him who has come under the action of the Transformation, soon
or late, there comes a time when the things of ego and 1libido are knoww
+0 be cheap and coarse and dark, and then in gladness he accepts the
transforming Force. All that he has renounced, sacrificed or surrendered
rerhaps with a sorrowing and stormy‘heart; 48 seen in its true lignt
as something mean and small, while in its‘place there comes an
ineffible lafgeness and gweetness, a sense of rigéhess}of measure
filled full,pushed down and running over. If this sense is retained
persistently, or e#en remembered continuously at such times as the
dark cloud of ego and 1libido may over-cast the skies, then the Way
of Transformation 4s a sun~lit Way where undying happiness and
laughter is the rule of life. Happy indeed isAthe‘Sadhaka who can
do this, and it is potentlally possible for all, provided they can
let go the old attachments and values, the personal prides and ‘
ambitions, the loved vihtueS'aﬁdivices.. Yet, dispite all this,
the Way may be hard if there is little faith and confidence and
‘much doubt. These are the tormentors of the Way. 1t is the way

of Wisdom to deny them life.

All that has been writien is possible because there is a hidden

Divinity in man, He who is of the size of a man's thumb as it is

sald in the Upanoshads, as well as a Divinity above in the Transcendent
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Helghts. Here 1s the safe and sure way for dealing with the human
problem, with all its sickness of body, mind and soul. All the work
of practical psychology, of philanthropy, or alleviation and 1nvention
with respect to the world problem with.311;lts-ramificationsvof war,
politics, ecanomics‘etc., is only an 1iperfect-crutch which can in ' '
& limited measure mend and assist, but camnot cure. = The T:anstrming

Power alone tcan finally cure all these ills.



